CONCLUSION	257
bound up with the related ideas of the power, righteousness,
and faithfulness of Jahweh. It vitalizes both the faith of a
member of the cam ha-ares in his village synagogue, and that
of the Pharisee in the school of his Rabbi, that of the Sadducee
in the Temple, or of the Essene in his monastic seclusion. It
is susceptible of a variety of forms and takes on a different
colour in different places ; everywhere it is supreme. Israel,
as a whole, remains the one people which has both lived by its
religion and has lived its religion.
When we turn our attention especially to the upheavals
which shook the nation and finally brought about its downfall,
we recognize that it was the Messianic hope, conceived of either
as the immediate assumption by Jahweh of the government
of the world, or as the beneficent and blessed rule of a repre-
sentative of the divine Majesty, which stirred up and sustained
them all. In actual fact this line of thought was translated
into action by two different forces, the one represented by the
Pharisees and the other by the Zealots. Neither of these,
doubtless, numbered many adherents, but both of them, the
former by means of legalistic observance and the latter by
means of open revolt, claimed the attention of the common
folk and guided them, each in its own direction, according to
circumstances, with varied success. Thus the mass of the
population sometimes listened in quiet admiration to the
Pharisees, and sometimes sprang to arms at the bidding of the
Zealots, and were always ready to lend an ear to a nabi fore-
telling wonders.
The analysis which we have attempted of the overflowing
activity of religious thought in Palestine has deceived us on
more than one important point, above all because we have
not always been able to distinguish and to separate from one
another the various religious currents which crossed and mingled
on this soil, where men and ideas from every direction met.
Nevertheless it has at least allowed us to recognize in the
spiritual life of Judaism a greater variety, complexity and
elasticity—in short, a greater degree of freedom—than was
hitherto suspected.1 It would appear that the varied
expressions of this culture nevertheless flowed finally into two
main channels clearly indicated in the vast but chaotic litera-
ture 2 in which we now seek them : they led, that is to say, on
the one hand to the Talmud and on the other to the Gospel.
But it must be understood that neither the Talmud nor the
Gospel are the immediate products of this Palestinian environ-
ment. Those New Testament writings, such as the Book of
1 XXXIII, 78 ff.	2 LXXXVIII, 297.
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